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The Linguistic And Cultural Situation among the Sahan
Mandaeans in Baghdad: A Sociolinguistic Study
By
Maalim Abdul Karim Al-Obaidi
Supervised by
Dr. Norma AL-Zayed

Abstract
This study aims to investigate the linguistic andtural situation
among the Sabian Mandaean of Baghdad. The stuempils to examine
the domains of the use of Mandaic and Arabic anexgore the cultural
features that they have maintained in the Bagltdatmunity. It also seek
to explore the factors that led them to lose thathnic language. To
achieve the objectives of the study, the researgatirered information by
using three instruments; community profile, intewj and a sociolinguistic
questionnaire. The sample of the study consisfed0 participants and

five interviewees from the Mandaean community.

Results indicate that the Sabian Mandaeans of Babhdre
witnessing a shift towards the majority languageal?c”. They use Arabic
almost in all domains. Mandiac language is used/lapdaean clergymen
during the religious rituals. Results also showt the Sabian Mandaeans
are aware of the Mandaean culture. The culturainehs which they
preserved are religious rituals; costumes; food Maddaean celebrations.
The study concluded that lack of interest in thenlean language and
lack of using their language at home and amonglyamembers along
with other domains such as school, work, and meegie the major factors

that helped in losing their ethnic language.

Keywords: Cultural Situation, Sabian, Mandaeans, Baghdad
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CHAPTER ONE
1.0. Background of the Study

1.1. Introduction

Linguists are very much interested in studying $methnic
languages around the world because they are amaihd¢o vanishing under
the pressure of the immigrating intrusive languagéfhen an ethnic
language comes in contact with an immigrating lagg, this will either

lead to weakening this ethnic language or keepiatve.

Fishman (1989) elaborates that "languages in ctntaay be
summed up in three different results: The firsules that the immigrant
language after one generation or so, loses groanddruhe pressure of the
host language such as the European languages nimaigriated to the
United States. The second result happens whennthgsive immigrant
language takes over the host language like the oésa&rabic which
actually originated from the Arabian Peninsula &amok over other local
languages like the Roman, the Greek, and many tAdre third result
happens when the immigrant language survives angsad side by side
with the host language, where each language has/iisdomain of use and
each group has its own way of life, such as theasin of Chechen and

Arabic in Jordan where both are used daily, buhea® has its use.



The Sabian Mandaeans who are the subject of thesreh belong to
the indigenous ethnic and religious people of Irélgey are the oldest
religious sect that still exists in limited numbers the territories of
southern Iraq. Their religion is one of the olde®tnotheistic religions in
the Middle East. It follows the teachings of Joha Baptist, and baptism is

its central ritual.

There are many views about their origin: Glindu2&)rgues that
their origin is traced back to the Levant areaddofPalestine) where they
were originated from and had left it later with ithdamilies to
Mesopotamia (recent Iraq). Other scholars who aterested in biblical
studies like Luperie (1997) and Yamauchi (2004)uargpersuasively
against the theory of Palestinian origin of the Means, favoring an

origin of Mesopotamia, likely in the late seconcearly third century A.D.

After the advent of Islam in the seventh centting, name “Sabians”
(Arabic Sabi-ah or Subba'h) come to be applied themyewith the word
(Mandaeans) to them. Rudolph (2008) states thaivihiedaeans are still
known as such throughout much of the Middle Ealse Mandaeans know
that the two criteria of a holy book and a proplaee essential for
acknowledgment as a “People of the Book” (Ahl alali), that is, a legal
minority religion, and they appeal to this. He atsentioned that this term

was known from the Quran (2:62, 5:69,and 22:17) and early Arabic



literature. This designation enables them to belanghe “people of the

book” who are tolerated by Islam.

The word Mandaean refers to their distinct Aramanguage, which
is one of the ancient languages which were useg dale by side with
other languages in Mesopotamia such as the NahateaBabylonian, and
the Akkadian and were very similar to the Mandagatil it became weak
and dwindled gradually when the Arabic languagealbrex dominant after
the Islamic conquest of the land. According to tbmited States
Commission on international Religious Freedom (USg)I (2007) the
Sabian Mandaeism, like most religions, emphasizasiage, family, and
peaceful coexistence with other groups. They beligv total equality
between men and women and has a pacifist docCiagying any weapon

IS a major sin in Mandaeanism.

To study a language one needs to investigate itsireubecause
language and culture cannot be separated espeniafijudies related to
ethnic communities. Language and culture are censititwo sides of the
same coin. There are many aspects of the Mandadtaimecthat need to be
investigated such as food, dressing, social amgioak rituals, celebrations

and festivals, values and rules of behaviors, etc.

Thus the researcher investigated the status olubgeyand culture

together among the Sabian Mandaeans.



1.2 Statement of the Problem

When two languages and their cultures are in cordaconflict may arise.
Results of this conflict may influence the ethramduage and its culture
particularly if it deals with the small populatiaf speakers. This study
examined language and cultural statuses among tlaedaéans of

Baghdad.

1.4 Questions of the Study

This study raises the following questions:

1- What are the linguistic and cultural statuses amtmg Sabian

Mandaeans of Baghdad?

2- What are the factors that have either led them resqyve their

cultural features or losing their language?



1.3. Objectives of the Study

This study aims to investigate

1- The linguistic and cultural statuses among the &aMandaeans in
Baghdad.
2- The factors that have either led to the presematioloss of their

language and culture.

1.5 Significance of the Study

Few studies have dealt with the Mandaean peopkaghdad. Therefore,
this study which investigated the Mandaean langaegkecultural situation
may fill the gap and help other researchers infuiere. This study might
be of interest to researchers in sociolinguistatbnolinguistics and other

relevant fields.

1.6 Limitations of the study

The study is limited to the instruments asaimple used by the

researcher and results can't be generalized toeaMandaeans of Iraqg.

1.7 Limits of the study

The study was conducted in Amman and Baghdad dthiadirst semester

2016-2017.



1.8 Definition of Terms

Cultural situation: Theoretically, Gaber (2005, P.17) defines cultwéfa
manifestations of life of a group of people whalm a place and have the
same language, beliefs, costumes, traditions, a&tdryi'. Operationally, it
indicates the social and cultural features of Maatalife in Baghdad as
represented in their entertainments, arts, hisfod, dressing, rituals and

their behaviors in different social situations.

Linguistic situation: Theoretically, Ferguson (1971, P.1) defines itths
total configuration of languages use at a time @ade, including data such
as how many and what kind of language are spokdahararea by how
many people, under what circumstances". Operatygnalrefers to the
Mandaean language and culture as used by the Sdliagiaeans who live

in Baghdad.

Sabian Mandaeans:Theoretically, "they are the oldest religious sbett
still exists in limited numbers in the border teries of southern Iraqg",
Abadirad (2013, P.165). Operationally, it refers tte community of
Baghdad and can be defined as people whose argdsted in the

southern of Irag. They have their distinctive |aage and culture.



Chapter Two

2.0 Introduction

This chapter presents theoretical and empiricaissurelated to the Sabian
Mandaeans of Baghdad, language shift, and culpueslervation.

2.1 Review of Theoretical Literature

2.1.1 The Historical and Cultural Background of theSabian

Mandaeans of Baghdad

Buckley (2002) and Gunduz (1994) argue that thgiorof the
Sabian Mandaeans of Baghdad is traced back tolLthant area
(Jordan/Palestine/Syria) where they originated frama had left it later

with their families to migrate to Mesopotamia (neckaq).

Lupieri (2008) and Yamauchi (2004) argue persudgiagainst the
theory of Palestinian origin of Mandaeans, favoriag origin of
Mesopotamia, likely in the late second or earlydhtentury A.D. The
basis of their arguments is the dependence of Mardkegends upon both

Jewish and Christian traditions.

Haberl (2013) traces the historical background fBabian
Mandaeans which started prior to the advent ofrislantil now. He also
traces the strategies that the Sabian Mandaeanstohgmleserve their

traditions, beliefs and religious practices thromgthmany centuries in spite



of the long contact with other communities whethenority or majority

under different ruling powers.

According to the Mandaean Associations Union (2089 Sabian
Mandaeans faced several persecutions and otherindisation acts
through many centuries. This caused dwindling tineimber in the area
first by the hands of Sassanians in 273, wher&tteastrianism was their
main faith, and many Mandaean priests were execineldding their
higher priest Mani, besides, many other non-Zor@astadherents were

suppressed as well such as Christians; Jews, HiaddsBuddhists.

According to Buckley (2002) during those years efdfan rule, the
evidence of existential Mandaean religion was ecbrded in the history
and had faded from the early third century to #neath century when the
Muslim Arabs emerged in the region. The Mandaean& the status of
(the people of the book) by the Muslims who show tolerance to
Mandaeans and in this period, Buckley (2002, (5ftes, "the Mandaeans
appear to succeed, for religion flourishes, wittemse activity. Mandaean
texts are collected, compared, and consolidatedoascientious leaders
among the priestly copyists exert themselves taveeg local variations in

ritual texts".

Smith (2016) states that in the 1830s the Mandaedwsresided in

the areas of Iraq and Iran were afflicted with a@agrplague. Cholera



epidemic spread wide among the Sabian Mandaean goitynand caused
many deaths of their priests and decreased largpdynumber of the
Mandaean population. Smith (2016, p. 46) estimdlteg "just 1,500
Mandaeans were left. Bear in mind that modern @mimr estimates are
usually between 70,000 to 100,000, although sormaecss claim that there

are only 30,000 Mandaeans".

Al-Majidi (1997) suggests that the Sabian religgtarted from the
secret places of the Sumerian religion. He thihles the Mandaean Sabian
religion first appeared from within the secret gtiovand development of
the Sumerian religion under the domination of aafatew Akkadian and
Babylonian beliefs. He regards the Sumerianisnha®otigin of the Sabian
religion. Sabian religion lived with Islam for ovdrousands of years in the
Iraqi cities of Aumara, Nassyria, Basrah and Ahé&authern of Irag) and
from which it took most of its religious and folkio customs due to

communication with Muslims.

Abadirald (2013) reports that their religion is ooné the oldest
monotheistic religions in the Middle East. It isd@pendent of Judaism,
Christianity, and Islam. It follows the teachingé #&ohn the Baptist;

baptism being its central ritual.
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Lupieri (2008) and Drower (2002) state that the nmzharacteristic
of the Mandaean religion is the frequent ritual o$€running) water for

baptisms and immersion in flowing water as ritualifccations.

Deutsch (2007) identifies their religion as old @sristianity and
mentions that after the arrival of Europeans to dhea they mistakenly
classified them as the ' Christian of St. the Bdiptbecause of their

veneration to John the Baptist.

Buckley (2002) shows in his book the religious laokind of
Sabian Mandaeans extensively. He refers to the Wtk as the only
‘Gnostic’ religious group among other late antig@nostics that died out
or were overrun long ago and the Mandaeans peaisiststay alive. He
states that the Mandaeans "continue to practiagcame rituals whose
precise origins and antecedents are difficult temheine” p. (7). He states
that their religion has mythological and mysteriaitsial traditions. He
adds that they have a unique outspread religioxts &@nd literature that
included a varied mythological tradition and inate rituals that are
practiced nowadays. Their main holy book is call&hza Reba) which
means "treasure" and it was "transcribed by Mandpeasts and the work
was separated by right and left side" p.(10). Othkgious books besides
(Ginza) are the book of John, the book of Zodigual commentaries and

the book of Astrology.
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2.1.2 The Religious and Current Cultural Backgroundof the Sabian

Mandaeans

According to AINA (Assyrian International News Aggy), the
number of the Mandaeans is around fifty thousandhatpresent time.
Their decreased numbers are due to continued peige@nd forced mass

conversions as well as relocation and assimilation

The Mandaean marriage ceremony is the most distncultural
feature that distinguishes Mandaean community anatingr ethnic groups

from all over the world.

It is worth mentioning that most of the Mandaeduoals are mainly
linked to the water which is usually connected twva river on the ground.
That's reflected clearly in their wedding ritualgth partners are supposed
to finalize the wedding at the river bank in Bagthgarticularly at the bank
of “Dijla" (Tigris) river. They need to create ariporary room "Andiruna”
(reed hut) for each marriage ceremony in the bargt and supposed to be
made from sugarcane where the two married coupteigeide of it. Using
this kind of plant is connected to the power of enatcording to their
religious beliefs. They are used to make a crowdarieom 'Alieas or klila’'

( Myrtus plant) for the bride. They always prepardarge plate which
should be set in front of the couples and it isodated with different kinds

of desserts, candles and a small mirror erectaarmplate in front of the
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bride to look at herself (an obligatory ritual) poging that her beauty and
youth will last and her life will be happy. The dei and groom should eat
dry bread in the ceremony. Lighting candles shdddset starting from
sunrise until sundown during the marriage ceremdrheir marriage is

always held on Sundays only (Personal communica20h6).

According to their point of view, they feel that athmakes them
Mandaeans is their religion and their rituals whigtve been inherited and
preserved for thousands of years and still pragtioelay. They think that
their religion is the main reason that makes th&ck preserved and they
feel the pride of being Mandaeans. Additionalhgyt claim that they have
the same ancestral stock and share a common lamgredigion, culture,

land, and national trends and issues.

The Mandaeans are known to prepare in a special (avagpiced
duck) which is cooked by boiling and frying the Bun a pan using seven
spices. The duck is a favorite Mandaean food toiredhe community.
They cook it in a way that is quite different framther nations and it is

eaten sometimes several times a week.

According to the interviews held by the researckign a number of
community members, all the Mandaean religious avmak celebrations
are closely connected to their religious beliefeeyl are rooted in their

traditions that have been followed for over thowsarof years ago.
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According to the holy book of Mandaeans "Ganza Ri{Gaeat Treasure)
they have four major religious celebrations : Snt&tl (DhvhHuneina)
which is only one day, Creation Eid (Albenjh Brunvehich is also called
the spring festival, Peace Eid (Hichlam usury) imah they serve different
types of sweets and fresh fruits, candles stajaljt and night , and (Garsa)
a celebration which they believe is the day in \White world was created
and the time that human beings were created arahbddis celebration is
very distinct compared to other ones because theg to lock their doors,
windows and close the taps. They are not allowegetoout of the house
for 36 hours. During the 36 hours they are notvedio to be bleeding or
touching any living thing or anyone, otherwise,ythall sit out of the rest

of the ceremony.

The Sabian- Mandaeans have one major place forhipovghich is
(Mandi) located in middle of Baghdad in Al-Qadisiglstrict near Tigris
(Dijlah) River. Mandi is known to be the main Maeda worship place
just like a church, mosque or temple. They freqyestttend and practice
their worship and prayers and hold religious celgbns there. Another
place that the Sabian Mandaeans visit for theigicels and social events is

AL-Shareah located in Al-Jaderya district easteagiiziad.

Most of their rituals involve frequent immersion fning water,

that's why their worship house is always locatesides running water. All
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the religious and social celebrations and festias held and shared
among families and neighbors of Sabian Mandaeamuonty mainly at

Mandi. They also practice their religious rituatsAd.-Sharee'a.Also, they
have Maarefa house (Knowledge house) which is &amnsion house for

Mandi.

2.1.3 Theoretical Literature Related to Language Qatact, Language

Shift, and Maintenance.

According to Dil and Fishman (1972, p.76) the study language

maintenance and language shift is concerned with

"The relationship between change (or stabilitylainguage usage
patterns, on the one hand, and ongoing psychologictural or
cultural processes, on the other hand, in populatibat utilize
more than one speech variety for intra-group orlfer-group
purposes" .

Weinreich (1974) has elaborated on the effect bhdualism on a
language contact situation. He also clarifies thle of the socio-cultural
setting of language contact saying “when a langicageact situation is
examined in detail, the interrelation of socio-uwdl conditions and
linguistic phenomena is apparent” (p.83). He mergtisome elements that
play a vital role in the choice of bilingual groupsmaking the language
dominant for them, determined by social and lintciisabits, such aspects

are the usefulness of a language and its roleamalsadvance.
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Spolsky (1998) states that the term language ®tugienerally refers
to the languages and language varieties that & g a group of people
within a particular region in different domains atiekir attitudes toward
this language or languages. Bilingualism and Maljialism arise a result
of language contact. He assumes that the simpéésiitcon of a bilingual

is a person who has some functional ability in@ad language.

Ferguson (1981) describes language maintenancthagpreservation
of the use of a language by a speech communityrucwi@itions where
there is a possibility of a shift to another langefa(p.530). On the other
hand, he defines language shift as “the changegunlar use or mother-

tongue status of one language to another in a BEEeuomunity"(p.530).

Fishman (1991) indicates that language shift iprcess whereby
intergenerational continuity of the heritage lamggiais proceeding
negatively, with fewer ‘speakers, readers, writensgd even understands
every generatioh(p.1)

Downes (1998) discusses the language shift anduéayeg death; he

states that:

"In situations of unstable bilingualism when cartasocial
conditions obtain, languages can become the matmgues of
shrinking speech communities. He has also shed laggh a
number of ways in which a language can vanish;dsegxplained
that a language could be lost in cases of massacré, this
language is repressed. He also suggested thatdbhe aommon
situation of language loss is gradual language; lossvhich a
population shifts languages over generations."7(p.2
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Druviet (2000) explains that the term Language&ion involves
three main categories of changeable factors: spelakguage, and setting
which are connected with many parameters, suclamaguage status in the
country, sociolinguistic functions of the languages other words, the
domains that each language has been used in, arohgiistic quality of

languages.

2.1.4 Theoretical Literature Related to Culture

Newmark (1988) believes that “culture is the waylit¢é and its
manifestations that are peculiar to a communityt thses a particular
language as its means of expression. More spdbyfidee distinguishes
‘cultural from ‘universal and personal languagp."%). He also discusses
cultural elements such as, (1) ecological: floeynia, winds, plains, hills
(2) material culture (artifacts):(a) food(b) clotife) houses and towns (d)
transport, (3) social culture - work and leisusogial events, folklore. (4)
Organizations, customs, activities, procedurescepts, (a) political and

administrative :(b) religion(c) artistic. (5) Gesta and habits, greetings.

Matsumoto (1996) states that culturé'tise set of attitudes, values,
beliefs, and behaviors shared by a group of pedpiedifferent for each
individual, communicated from one generation torbket' ( p . 16) Every

culture is unique with its own traditions and fings.
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Myers-Scotton (2006, P.90) explains the followingistal, in-group
and individual elements that are central to languaand culture

preservation:

1. Demographic factors — large numbers of speakerth@fsame
ethnic language living together;

2. Occupational factors — working with fellow speakefshe ethnic
language, with restrictive socio-economic mobility;

3. Educational factors — e.g. official provision offiet ethnic
language as a medium of instruction;

4. Social networks and group attitudes about theietlhnguage as
an ethnic symbol;

5. Psychological attachment to the ethnic languagsdt-identity.
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2.2 Review of Empirical Studies

2.2.1 Empirical Studies Related to Language Contact.anguage Shift
and cultural Preservation

Dashti (2004) investigated the language status gntbe Kuwaiti
Ajams. The study aimed to examine the situatioKwivaiti Ajams ethnic
language. The researcher used participants' oliservand ethnographic
recorded conversations as instruments to gathar d@he findings exposed
that the grandchildren's generation of the two lasihas shifted from
Farsi to Arabic because various elements like rtigmna religion, and

intermarriages which are relatively important.

Alzoubi ( 2007 ) investigated the language anducaltmaintenance
among the Druze of Jordan. The study aimed to trgage the factors that
contributed to language and culture preservaticatalvere provided by
personal observation, personal interviews and atmmnaire that covered
domains of language use, language proficiency. rEiselts of the study
that the Druze of Jordan preserved their diale¢hiwithe Druze social
encounters, beside they were proficient in the Bedadialect with
different usage among females. Regarding culturakgrvation, it was
noted that religious and social isolation, internmarriages played a vital

role in cultural maintenance.

Ortman and Stevens (2008) conducted a study orumeg shift

among inter and intra-generations of the HispaneeAcans. Data were
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provided by the surveys of the CPS (civilian puldarvice) as it keeps
information for all generations. Results referredatshift in Spanish in the

American status after the first generation.

Chiro and Mintstud (2008) examined the culturahtig of a group
of students of Italian ancestry from the third gatien in Australia. The
methodology used to collect the data was analymegories or personal
narratives gathered from several interviews andiggaant observation.
Results indicated that the Druze in South Austrahiaintained many

cultural values and traditions such as family ararrage values.

Kittaneh (2009) investigated the language situatiorong the Arab
Palestinians of 1948. The researcher distributedsamiolinguistic
guestionnaire among a sample of 70 PalestiniansAchldi948 to explore
their use of language and attitudes towards Aramd Hebrew. The
researcher found that the indigenous language (@ratas used side by

side with the intrusive language (Hebrew).

Nofal (2011) investigated the language situatiororgnthe Indians
of Yemen. Information was collected through a goesiaire. Findings
showed that some of them still preserve the Indinic languages. It also
focused on the Indians have good command in thennoative language

skills, especially in speaking and listening.
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Al-Obaidi (2012) examined the Neo-Aramaic languaf¢he Chaldo-
Assyrians in Baghdad. The researcher chose a saofpl35 Chaldo-
Assyrian from different ages, gender, and educatiobackground.
Information was collected by means of a communitfife, interviews,
and a questionnaire. The questionnaire containedr feections:
demographic data, domains of language use, lanqattigeles, and factors
that support using Syriac. The findings of her gtuwdvealed that the
Assyrians revealed positive attitudes towards te#inic language and use

Arabic when necessary.

Glasgow (2012) explored the Croatian language amdtural
maintenance in Kansas. The sample of the study isteds of 20
participants. Data were collected by structuredrinéws using Expanded
Graded Intergenerational Disruption Scale (EGID$wis, and Simons
(2010). Results of the study indicated that th&t fivave of immigrants had
no proficiency in the Croatian language. On theepthand, the second
wave showed high levels of bilingualism. On A ctddulevel, they
maintained some aspects from the Croatian culuuck as food, greetings,

and music.

Al-Khatib and Al-Ali (2013) examined the languag@&da cultural
maintenance among the Gypsies of Jordan. The okwrar used a

guestionnaire and interviews in order to colledadd@he study concluded
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that the Gypsies of Jordan used their languageotials domains. In
addition, they also preserved their culture becabsg could not profit

incoming to the majority-group culture.

Dweik and Al-Refa'l (2015) investigated the soaigliistic background
of the Assyrians of Jordan. It also attempted tolane the domains of use
of Syriac and Arabic. In order to achieve the otiyes of the study, a
purposive sample of 56 respondents, covering @ifferage ranges,
genders, and educational backgrounds, was chosemsmond to the
linguistic questionnaire. The instruments of thedgt were open-ended
interviews and a sociolinguistic questionnaire. Dwerall analysis of the
guestionnaire and the interviews indicated that Alssyrians of Jordan
were witnessing a shift from their ethnic languége, Syriac) towards the
majority language (i.e. Arabic). They consciouslggged more importance
on Arabic which enabled them to be assimilated itite mainstream
society. The assimilation was driven by a varidtjaotors such as seeking
security in the society as a result of what theyehaitnessed in their
original regions. Furthermore, the Assyrians ofddor used Arabic in
almost all domains. However, results proved thataSywas still minimally
used in certain key domains such as at home withlffanembers and at
church. This shift was the result of historicalpeomic, demographic,

linguistic and generational distance.
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Dweik and Omar (2015) investigated the culturalmeats that the
Circassians of New Jersey have preserved aftegbeithe State of New
Jersey for more than 80 years. It also sought vealethe factors that
assisted them in preserving some of the Circassigtaral aspects. The
researchers used a mixed approach of qualitatidegaantitative research
methods to collect and analyze the data. A sampi0 @articipants was
chosen conveniently on the basis of availability respond to the
sociolinguistic questionnaire in addition to holgliopen-ended interviews
with another 10 participants. Results showed avem®io the Circassian
culture and its bountiful facets along with highpegriation to the
American culture. The cultural elements that areniyigpreserved were
food, folklore, music, and Circassian celebratidds.the other hand, they
preserved “Adiga Xabza” which is a group of sogiaéifined manners that
are based on respect, honor, hospitality, respiibgibself-control,
discipline and good character which is passed adyuto generations.
Historical awareness was only concerned with mhjsitorical events that
mainly reflected the suffering of their ancestdrise role of the Circassian
associations was essential. Home and family wejerrfectors that helped

in maintaining some of the cultural elements.
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2.3 Summary

This chapter has shed light on some theoreticallitire that covers
the Sabian Mandaeans historical and religious backgl and discusses
language contact, language shift and cultural pvasen among
communities with ethnic belonging in the Middle Eard the globe. The
chapter has also described empirical studies tleat@nected to the same
issues. This review of the literature has helpedrédsearcher in paving the

way for the methodology chapter which is comingtnex
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Chapter Three

Method and Procedures

3.0 Introduction

This chapter describes the method and researctingetaborates on
the population and sample of the study along wWithihstruments used and
illustrates the validity and reliability of the cgt®nnaire. It concludes with

statistical analysis and procedures of the study.
3.1 Research Design

The researcher utilizes qualitative and quantigatesearch design,

in collecting and analyzing the data.
3.2. Population and Sample of the Study:

The population of the study includes most of Salmdaeans
citizens who live in Baghdad. From this populatiarsample of 70 Sabians
were chosen purposively. The participants were bmdles and females of
different ages and social backgrounds. Two samgnegedures were used
in selecting the respondents such as the 'snowsaltpling which was
particularly used in the interviews. Members of toenmunity were asked
to suggest names of other members be approachemthé&nsampling
technique was used for the distribution of the @lawjuistic questionnaire.

The researcher accessed members of the communitxsiby the 'social
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network' type followed by Milroy and Milroy (1978)t enabled the
researcher to approach the participants throughhia tparty. Four
Mandaeans assisted the researcher in the proceafuttes distribution and
gathering the sociolinguistic questionnaire fronffedent as neighbours,

friends, and relatives.

The sample comprised demographic variables i.derdiit age,
gender, occupations, and marital status as weithgsistic and community

background as Table (1) below illustrates it.

Table (1): Distribution of the Participants as PerTheir Demographic Data

Distribution of the sample by age and gender
Age Gender
Age No. Males| g9, | FEmalel 1459,
No. s No.
10-19 5 2 3 3 5
20-39 32 10 15 22 31
40-59 21 9 12 12 17
60 and above 12 7 10 5 7
Total 70 28 40% 42 60%
Distribution of the sample by the place of birth
Education No. 100%
Baghdau 65 93%
Other Iraqgi Cit 5 7%
Foreign Countr - -
Total number of the participants 70 100%
Distribution of the sample by the marital status
Marital Status No. 100%
Single 23 33%
Engaged 12 18%
Married 33 47%
Other 2 2%
Total number of the participants 70 100%
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Distribution of the sample by educational level

Education No. 100%
Primary Schoc 0 0%
Middle School 2 2%
Secondary Scho 5 10%
Two-Year Diploma 5 10%
Four-Year B.A. Degret 33 49%
M.A. Degree or Equivalent 13 20%
Ph.D. Degree or Equivalent 6 9%
Total number of the participants 64 100%

Distribution of the sample by professional backgrond

Professional Background No. 100%
Business 4 6%
Education 2 2%
Medical field 10 15%
Legal services 2 2%
Media field - 0%
Studen 22 33%
Handicraf 15 22%
Othel 2 2%
Unemployed 13 18%
Total number of the participants 70 100

3.3 The Instruments of the Study:

The study uses three instruments in collectingda&@&. These are
community profile, a sociolinguistic questionnaiesnd interviews with a

selected number of Mandaeans.

3.3.1. Community Profile

The researcher collected information about thectéqmm different
sources such as articles, books, journals, intessief some members of

the community and official documents that were lade from different
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universities i.e. the University of Jordon as wek from different

interviewees.

A pilot questionnaire was used for establishing toenmunity. It
contained 8 open-ended questions dealing with tlweimmunity as
suggested by Wolck (1972), Dweik (2000), Al-Obai(®013) and Al-

Refa'i (2013). (see appendix A, P.50)

3.3.2 The Sociolinguistic Questionnaire

The questionnaire was designed specifically to riexbbjectives of
the study. It was based on parallel previous qomstires formed by
researchers who examined ethnic groups in the Midgist and in the
West such as Fishman (1966), Dweik (2000), Al-Op&i@2013), Nofal

(2011), Kondakov (2011).

The questionnaire consisted of several dimensithesfirst section
of the questionnaire included demographic data rinatesented the social
and the linguistic background of the participanishs as the level of
education, marital status, age, sex and the lamgoadghe parents. (See

page 24)

The second section examined the domains of language Seven
domains werdisted i.e. the neighborhood, place of worship,aethwork,

home and family and media. The participants weleeddo select the
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suitable answer from the following options: a) OmMyandaean, b) only

Arabic, or c) Arabic and Mandaean

The family and home section containedesewdifferent family
members such as communicating with mother, fatheetings family,
brothers, sisters etc... Five items focused on lapguae in the workplace,

the place of worship, the neighbourhood and thedabr university.

The third section investigated the Sabiamdéean cultural features
that are being preserved. Cultural features tha¢ wramined include their
food, costumes, traditions, marriage customs, icelgy celebrations and

social festivals as well as their life style.

The fourth section of the questionnairaswconcerned with the
elements that helped them in preserving their celtuThis section
comprised 9 statements which sought the resporidentd of agreement
and disagreement about the elements which infleeribeir cultural

preservation based on a Likert scale with six itgf8se appendix B, P.55)

3.3.3 Interviews

The researcher conducted semi-formal iary with key
personalities such as social leaders and religiguses for the purpose of

answering the questions of the study.
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The interview instrument was based on unstructwpen-ended
interviews. The questions focused on the cultuerhents and factors that
were responsible for preserving their culture . @dthQuestions dealt with
the factors that have led to lose their langua§®me of the interviews
were held via Viber, emails, phone calls and Sky$=e Appendix C,

P.64)

3.4 Validity of the Questionnaire

The researcher asked a panel of experts who haverierce in
teaching Applied Linguistics and Sociolinguistio3 tomment on the
guestionnaire and to find out if the items of theesfionnaire measure what
they were supposed to measure.The professors vskesl do give their
comments, recommendations, and useful suggesti®es Appendix D,

P.67)

3.5 Reliability of the Questionnaire

The test-retest instrument was utilized by the aegeer to measure
the reliability of the questionnaire. Some partacifs who were not part of
the sample were chosen to respond to the questieniavo weeks later,

the same questionnaire was introduced again ane$éts were stable.
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3.6 Data Analysis and Statistical Treatment

Findings of the sociolinguistic questionnaire wealassified and
analyzed using tables that contain percentagedraqdencies. The results
of the open-ended interviews were described anchtear as reported by

the interviewees.

3.7 Procedures of the Study:
The researcher executed the following procedures:
1. Surveying the theoretical literature and the ieicgd studies that are

related to this study.

2. Preparing three instruments: a community profijjeestionnaire, and

interviews.

3. Presenting the questionnaire to a group of éxper comment on its
validity and reliability.

4. Getting a permission letter from the university facilitate the

researcher's mission.
5. Performing the questionnaires and conductingriteeviews.
6. Analyzing the data and reporting the results.
7. Discussing the findings in the light of the mwed literature.
8. Introducing a conclusion and making suggestfonfurther research.
9. Writing references according to the APA style.

10. Attaching appendices if necessary.
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Chapter Four
Results of the Study
4.0 Introduction
This chapter provides answers to the following tjoas:
1- What are the linguistic and cultural statuses amtmg Sabian
Mandaeans of Baghdad?
2- What are the factors that have either led thenpreserve their

cultural features or lose their language?
4.1 Results Related to the First Question:

The first question of this study isWhat are the linguistic and

cultural statuses among the Sabian Mandaeans ol &zd?”

This question focuses on lanuage proficiency anduage use in different
domains among them. It attempts to find how prafiti they are in

Mandiac and Arabic.



32

Table (2) below indicates the proficiency of Sabidviandaean in

Mandiac and Arabic. It shows that 99% of the pgénts were poor in

reading, writing, listening and speaking in the Maic language. It also

shows while 95% of the respondents were excelleneading Arabic

language, 92% were excellent in writing it; ahdtt100% were excellent

in listening and speaking in the Arabic language.

Table (2) Language proficiency in Mandaic

Distribution of the Sample by Language Proficiency
Language proficiency in Mandaic
Very
. Excellent Good Poor Total
Language Skill % G;;ood % % 100%
Reading 0 0 1 99 100
Writing 0 0 1 99 100
Listening 0 0 1 99 10C
Speakini 0 0 1 99 10C
Language proficiency in Arabic
Very
) Excellent Good Poor Total
Language Skill % G;;ood % % 100%
Readin( 95 5 0 0 10C
Writing 92 8 0 0 100
Listening 100 0 0 0 100
Speaking 100 0 0 0 100
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Table (3) below shows that Mandiac is not used aahdn among
members of the family. It also shows that Arabid¢hie language used at
home. This is an indication of Mandiac languages.lodnd that 100% of
them use the Arabic language with their parentstives brothers and
sisters. In addition, 56% didn't respond to thuigsjion because they may
be single or have no children. Information extrddi®m the table below
shows while 62% use Arabic language only with tisgiouses, 88% use

Arabic only with their grandparents.

Table 3:Language Use at Home

Mandaic | Mandaic | Arabi NR* Total
Questions only & Arabic | c only o 100%
% % % ° °
If you are married, what
Iang_uage(s) d_o you use when 0 0 44 56 100
you interact with your
children?
spouse 0 0 62 38 100
parents 0 0 100 - 100
brothers and sisters 0 0 100 - 100
grandparents 0 0 88 12 100
relatives 0 0 100 - 100
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It is obvious from the Table (4) below 100% use Acain their
worship, through watching TV, listening to theimgdn the neighborhood
and in the school, university and at work. Tablegdows that Mandiac is
not used outside home. The Table shows that Arabused in all other
domains such as work, media, neighbouhood, plaéewsaoship and

education.

Table 4:Language Use outside the Home

: Mandaic MBS Arabic
2-Language use outside the onl & onl NR* Total
home: y Arabic y % 100%
% 0 %
%

What language(s) do you

use at the workplace? 0 0 95 5 100
What language(s) do you

use at the place of worship? 0 0 100 - 100
What language(s) do you

use when you watch TV? 0 0 100 - 100
What language(s) do you

use when you listen to the 0 0 100 ) 100
radio?
What language(s) do you

use in the neighborhood? 0 0 100 - 100
What language(s) do you

use in the school or 0 0 100 ) 100
university?
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4.2 Results of Question Two

The second question of this studyVg8hat are the factors that have
either led them to preserve their cultural featuoesosing their
language?"

To answer this question, attention is focused ercthitural elements
which they have preserved. Table (5) below inddbtat 100% of them
claimed they have preserved their religious ritualsd their social
celebration i.e. marriage. And that 99% presemsir habits, customs
and traditions. It also shows that 86% of the raspots preserved the
family relations while 78% preserved music and sonlyleanwhile, 37%
preserved their profession and 31% lost their @, Finally, while
95% preserved food (ethnic or national), their tsbicustoms and

traditions, 92% preserved their ethnic costumes.

Table (5):Preserved Mandaean cultural Elements

Which of the following Mandaean | Preserved Lost relatively | relatively
cultural elements have you % preserved lost
preserved or lost? % % %
Clothes (religious or social) 92 - 5 3
Food (ethnic or national) 95 - 5 -
Habits,custom, and tradition 99 - 1 -
Religious rituals 100 - - -
Family relations 86 1 7 6
Music and songs 78 5 14 3
Social celebrations i.e. marriage 100 - - -
Festivals (ethnic or national) 81 - 12 7
Profession: 37 31 18 14
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Table (6) below reports the factors that have datise loss of their
language. 100% of the respondents believe tlaak “of interest in the
Mandaean language and ‘Lack of TV channels that broadcast in
Mandaeafi are factors that cause Mandiac language loss.t\lghaore is
that a great percentage reached 99% believe lthak“of schools that offer
classes in Mandaeéan led to the loss of the Mandaean language, 96%
believe that assimilation in the soci€tysupported the loss of the
Mandaean language. It also shows that 82% of relgmis agree that both
“Family’ and “weak relations among the Mandaeahave a great role in
losing the Mandaean language. Furthermore, 88%eVeel that
“Mandaeans’ occupation do not need Mandaean languageses the
loss the Mandaean language. Besides, 73% of spomdents agree that
“Lack of Mandaean residential aréasvere effective in losing the
Mandaean language, and 65% reported that Mandaéaih advance them
socially and economically. However, 33% disagtrest tMandaean is an
ancient language that is not suitable for modemet$ led to the loss of

the Mandaean language, 6% agree that it led tdabss
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Which of the following factors | strongly | Agree | neutral | Disagree| strongly

have caused the loss of your| agree % % % disagree
language? % %

Family 12 82 2 4 0

Assimilation in the socie 96 4 0 0 0

Lack of schools that offer 99 1 0 0 0

classes in Mandaean

Mandaeans’ occupation do not 88 12 0 0 0

need Mandaean language

Lack of TV channels that 100 0 0 0 0

broadcast in Mandaean

Weak relations among the 0 0 5 82 18

Mandaeans

Lack of interest in the 100 0 0 0 0

Mandaean language

Lack of Mandaean residential | 73 23 4 0 0

areas

Mandaean doesn't advance me65 33 2 0 0

socially and economically

Mandaean is an ancient 6 13 23 33 25

language that is not suitable far

modern times

4.3 Analysis of the Interviews

This section presents answers to the four questi@isiealt with the

language and cultural situation among the Sabiandgdeans community in

Baghdad from the view of the interviewed individual

Mr. Osama, 40 years old, is a teacher of Man@aiguage. He stated

that “there are efforts made to preserve the lagpguay establishing a

private school to teach Mandaic language in the dégample for the new

Mandaean generation.”
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Furthermore, he explained that “Arabic dominates Mandaean
community because there is no private Mandaean oschod the
Mandaean clerics are unable to teach the languagddndaeans because
they are busy in religious matters. Also, they tipmactise their language
because they live in an Arab community speakingbf&ran their work,
their schools, and their universities. So, thesesons have lead them to

speak Arabic everywhere and reduced using the Marldhguage.”

Dr. Rafah who is 44 years old indicated that shé married
according to the Mandaean traditions. She worewhge clothing the
Mandaeans wear in their cermonies which took placéhe Tigris River.
She preserved her Mandaean religious culture aedi iard to keep it and
teach it to her children to preserve this cultueeduse it is the only thing
that distinguishes Mandaeans from other communiSée stated that she
could not speak the Mandaic language neither aehoon outside because
of the absence of the family role in teaching #reguage and because there

are no schools for Mandaeans.

Dhikra who is 50 years old reported that she keaking food for
special Mandaean ceremonies such as grilling freth @oking rice and
palm dates. She kept attending Al-Sharea Houseeaudised her baptism
though it was hard to attend it because it's Y@ryrom her house and the

lack of security in Baghdad due to the politicah@ditions. She added that
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she had never spoken the Mandaic language. She gk Arabic with

her children, family members, and friends becausshi& is the dominant
language in the Iraqgi society. She did not needpeak Mandaic at her
workplace and there were no special schools forMaedaeans nor any

special TV broadcasting for them to learn the laggu

Urduwan who is 22 years old suggested that he medehis
religious rituals such fasting, baptism and shaMandaean celebrations.
He kept eating fish and slaughtered meat accordifgandaean religious
tradition. About the language, he stated " | dous# it and do not see my
family use it in front of me even if | go to Man(@ worship place) because

people there use Arabic only.

Sheikh Anmar, a clergyman, said that he presenisdrdligious
practices because he is a Mandaean clergyman. pie pkacticing the
three-time prayers in day and also kept fasting laaygtizing at the river
three times according to Mandaean rituals. He bigatized Mandaeans
and met them in marriage and kept eating slaugttereat which he
slaughtered it by himself. About the language, l®duthe Mandaic
language only in religious practices such as pmybaptism, and in
conducting marriage cermonies because he cherighéte said it was
beautiful and distinguished language, and it isatigin of other languages.

He attributed the Mandaic language loss to theigegte of the Iraqi
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government regarding the Mandaean affairs. Tha gagernment did not
establish special schools for Mandaeans, broadgastiedia in Mandaic
language or even special social clubs for Mandadémsaid that Mandaic
language is lost because of the flow of Mandaeagrants outside of the

country due to the difficult security situationsdathe continued threats

against Mandaeans.
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Chapter Five

Discussion, Conclusions and Recommendations
5.0 Introduction

This chapter provides a summary and short discassighe results
of the two questions. It also tries to provide axplanation and
interpretation of the results in the light of thexiewed literature and also
offers recommendations for future research.

5.1 Discussion of the Results Related to Quiest One

Results in Table (2) showed that the majority nundfethe Sabian
Mandaeans lacked proficiency in the Mandaean laggsach as speaking,
reading or writing. Results related to the domaihs&anguage use proved
that the Sabian Mandaeans of Baghdad used Aralaitmast all domains.
This result confirmed that the Sabians Mandean8aijhdad shifted to

Arabic and lost Mandaean language.

Findings reported in Table (3) and (4) showed Webic is the
language used by the Sabian Mandaeans of Baghdaay bF them use
Arabic at home with parents, siblings, childrend damily members. A
great number of them mentioned that they cannoaksplee Mandaean
language at home which means that the languagstisi is clear that the
language is not passed from one generation to @andthe most significant

way to learn a language is by parents. The findieg®rted that a high
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percentage of the respond's parents do not speakldmdaean language.

Thus, they did not teach it to their children.

Besides, the findings shown in Table (4) indicatkdt Arabic is
used in all domains such as education, work, wprameighborhood, and
media. This finding agrees with Dashti (2004) whesedy shows that
Kuwaiti Ajams shifted from Farsi to Arabic. It alsgrees with Ortman and
Stevens (2008) who reported that there was a shiffpanish in the
American context after the first generation. Fumhare, this also agrees
with Dweik &Al-Refa'i (2013) who showed that the $\sians of Jordan
have witnessed language shift from Syriac to Arabise findings also
agrees with Fishman (1989) who stated that ethamguages survive
through the first three generations at most andigeto be lost by

generations who come after.

5.2 Discussion of the Results of Question Two

Results show that that the Sabian Mandaeans pessesome
cultural aspects. They celebrate each year thigioes rituals. Table (5)
reveals that cultural elements such as habits,epsains, food, social
celebrations and family relations are preservethbySabian Mandaeans of
Baghdad. The findings of the questionnaire indi¢hte a high percentage
of the participants know very well about the Marataeculture. This

finding agrees with the results of Alzoubi (2008havreported that the
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Druze of Jordan preserved their language and eult&imilarly, this

finding is in line with Al-Khatib and Al-Ali (2013)who stated that the
Gypsies of Jordan had maintained their cultures Tésult also agrees with
Dweik and Omar (2015) whose study revealed thattitteiral elements of
the Circassians of New Jersey have been presemedgatheir community
in New Jersey for more than 80 years. Furtherntbeeresult is similar to
Chiro and Mintstud (2008) whose study indicated tha Druze in South
Australia maintained many cultural values and trads such as family

and marriage values.

The results in Table (6) revealed that all listadtérs have led the
Sabian Mandaeans to lose their language. They bansidered fack of
interest in the Mandaean languag@s the most significant factor which
led to losing the Mandaen language. In additioe, 8abian Mandaean
confirmed that the community in Baghdad requiresgisand learning
Arabic because it is the official language of tleitry and they do not
need the Mandaean language at work or any othemaidsmThey, also
confirmed that their parents do not speak the Maaddanguage due to
lack of concern in the Mandaean language. Actudillgy have assimialted

in the Baghdad society.

These results agree with Dweik and Al-Refa'l (20hpse study

revealed that the Assyrians of Jordan lost théinietlanguage "Syriac”



44

and shifted to the majority language because threfeped to assimilate
themselves to seek security in the new societyrasudt of what they have
gone through in their original regions. These nssale similar to Dashti
(2004) who uncovered that the Kuwaiti Ajams shiftexm Farsi to Arabic

because of different elemnts such as intermarsiage

The researcher's own personal communication withesmembers
of the Mandaeans indicate that Mandaean is losBdghdad community.
The elements that helped in losing the Mandaeayukzge in Baghdad are:
the few number of its speakers; the assimilationthin Baghdad society;
lack of concern in the Mandaean language; and daakstitutions such as
TV channels, social clubs that usually have sonfiecefon keeping the

ethnic language alive.

.3 Conclusion

After investigating linguistic and cultural statgsemong the Sabian
Mandaeans of Baghdad, it is clear that Sabian Mzartof Baghdad lack
proficiency in their ethnic language (Mandaean)isltused only by the
clergymen during the religious rituals. In additiothe Sabian Mandaeans
of Baghdad are proficient in Arabic and they useinitall domains.
However, they have preserved cultural elementk sigcreligious rituals,
social celebrations i.e. marriage, festivals (ethor national) and

professions.
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After investigating the factors that have led tladi&n Mandaeans of
Baghdad to lose their language, it is evident thase factors include the
following: lack of concern in the Mandaean langeiapeir assimilation in
the society; the negative role of family and horaek of TV channels that
broadcast in the Mandaean language; and that oticopalo not need the

Mandaean language.
5.4 Recommendations for Future Research

The researcher recommends conducting more studiestioer
Sabians Mandaeans minorities in southren Iraq,iqodatly (Maysan)
governorate. In addition, it is reomneded to do ensiudies to language
situations on other ethnic minorities that live Baghdad such as

Armenians and Kurds.
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Appendix (A)

Community Profile Pilot Questionnaire

Dear participants

| am Ma’alim Alobaidy, a student at the Middle Ebstiversity. My study
is about The Linguistic and Cultural Situation among Sabian
Mandaeans of Baghdad”. The following are open-ended questions that
aim at having a comprehensive idea about the Sallsardaeans of
Baghdad. | would like to express my gratitude ® Meandaeans of

Baghdad for participating in this questionnaire.

Demographic Data

Gender ] Male O Female

Age []10-19 0 20-29 [130-39
[140-49 [ 50 and above

Marital Status | [ISingle [J Married [ widow

Occupation




. Please describe the Mandaean’s formal wedding ér amd

women.

52



53

7. Are there any Mandaean newspapers in Baghdad?

8. Are there any Mandaean public figures that holdgwsthe Iraqi
government? Or Mandaean musicians or artists oetsp IF yes

Kindly, name them.

Thank you
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Community Profile Pilot Qestionnaire (Arabic Version)
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Appendix (B)
A Sociolinguistic Questionnaire
Dear participants,

I, Maalim Alobaidy, an M.A student enrolled in tiepartment of
English Language and Literature at the Middle Bsiversity, Amman,
Jordan conducting my M.A thesis titledife Linguistic and Cultural
Situation among Sabian Mandaeans in Baghdad’. | am using a
sociolinguistic questionnaire to collect data abauty topic. The
questionnaire consists of four sections: the fgettion seeks to get
"demographic information" about the participant® second one tries to
find out how proficient are Mandaeans their langaggagMandaeans and
Arabic); the third one identifies the Mandaeanstucal aspects whether
preserved or lost; the fourth section investigéttesfactors that might have
led them to lose the Mandaean language or to presleeir culture.

You are kindly requested to answer the followingesiionnaire. Please,

feel free to contact the researcher via endddalim alobaidy@yahoo.com

for any further information. Thank you again fokiteg the time to answer

the questionnaire.

The Researcher, Maalim Alobaidy



Section 1: Demographic Data
Please tick the suitable answer
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Gender maled female)
Age 14-199) 20-297) 30-390 40-49) above 50
Marital status | singlel] married ) other()

Place of birth

Occupation

Education

Section 2: Language proficiency in Mandaean and Ataic

1- Please rate your ability in the Mandaean language.

Skill excellent very good good poor

Reading

Writing

Listening

Speaking

1- Please rate your ability in the Arabic language.

Skill excellent very good good poor

Reading

Writing

Listening

Speaking

Note:




Section two: Linguistic interaction at different locations

e At home

58

Question

Mandaean

Arabic

Mandaean
and
Arabic

What language(s) do you use at home?

If you are married, what language(s) do you use
at home when you interact with your little

children?

What language(s) do you use at home when you

interact with your spouse?

What language(s) do you use at home when you

interact with your brothers and sisters?

What language(s) do you use at home when you

interact with your parents?

What language(s) do you use at home when you

interact with your grandparents?

What language(s) do you use at home when you

interact with your relatives?

e Qutside home

Questions

only

Mandaean

only
Arabic

Arabic and

Mandaean

What language(s) do you use at the workplace?

What language(s) do you use at the place of

worship?

What language(s) do you use when you watch
TV?

What language(s) do you use listen to the radio?

What language(s) do you use in the

neighborhood?

What language(s) do you use in the school or

university?




Section three: Preserved cultural aspects
Which of the following Mandaean cultural elemenésdr you preserved or

lost?
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cultural elements

preserved

lost

relatively
preserved

relatively
lost

Clothes (religious or social)

Food (ethnic or national)

Habits, customs and traditions

Religious rituals

Family relations

Music and songs

Social celebrations i.e. marriage

Festivals (ethnic or national)

Professions

Other elements

Section four: Factors that cause language loss
Which of the following factors have caused the losgour language?

Factors

strongly

agree
agree | 29

neutral

disagree

strongly
disagree

Family

Assimilation in the society

Lack of schools that offer classes
in Mandaean

Mandaeans’ occupation do not
need Mandaean language

Lack of TV channels that
broadcast in Mandaean

Weak relations among the
Mandaeans

Lack of interest in the Mandaean
language

Lack of Mandaean residential
areas

Mandaean doesn't advance me
socially and economically

Mandaean is an ancient language
that is not suitable for modern
times

Other factors

Thank You
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Appendix (c)

Interviews

Dear participants, these questions are intendedlicit remark the
cultural aspects that are preserved among the isdMaadaeans of

Baghdad. Please answer the following questions:

1. What are the cultural elements which they haesgrved?

2. What are the cultural elements that they has#lo

3. What are the factors that have led them to presee Mandaean

culture?

4. What are the factors that have led them totlosie language?
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Researcher: Maalim Alobaidy.

Demographic Data

Gender:O Male 0O Female

e Age:d10-19 0O20-29 0O30-39 [40-49 0O50 and above
» Place of birth:

» Material status:OSinglddMarried OwidoweddDivorced

e Occupation:Business O Education 0O Medical field

O Civil service 0O student CONo occupation  OOther

Thank you
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Appendix (D)

A Validation Letter

Dear Professor,

I, Maalim Alobaidy, an M.A student enrolled in tiepartment of
English Language and Literature at the Middle Basiversity, Amman,
Jordan conducting my M.A thesis titledife Linguistic and Cultural
Situation among Sabian Mandaeansin Baghdad'.

Based on your experience in the sociolinguistie&lfil would like you to
determine the suitability of the questions usedhis questionnaire. The
guestionnaire consists of four sections: the fsettion seeks to get
"demographic information" about the participantss second tries to find
out how proficient are the Mandaeans in Mandaewh/Axabic; the third
one identifies the Mandaeans' cultural aspects Ivengireserved or lost;
the fourth section investigates the factors thaghmhave led them to lose
the Mandaean language or to preserve their culture.

Your time, help, effort, and cooperation in comnmegt on the
questionnaire are highly appreciated.

The Researcher, Maalim Alobaid



Appendix (E)

Panel of Experts

69

Name

University

Specialization

Prof. Bader Dweik

Al-Ahliyya Amman University

Sociolinguistics

Dr. Ibrahim Abu Shihab Al-Zaytoona University Linigtics
Dr. Majed Abdulatif Middle East University Linguiss
Dr. Deema Al-Omary Al-Zaytoona University Linguissi
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Appendix (F)

Sabian Mandaeans Darfash (Flag)




Appendix (G)

Sabian Mandaeans Baptize at Tigris Bank River
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